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inferences can be drawn as to the actual nature of phenomena is
illegitimate and fallacious: this Is the constitutive employment of
the idea. As contrasted with it, the employment of the same Idea
as a guide to our investigation of phenomena on strictly empirical
lines Is both fruitful and necessary if we are to avoid a complete
relativism in which no sequence of phenomena is more interesting
or Important than any other.1
An instance (not his own) of what he has In mind may further
elucidate his meaning. Take the conception of the political state
as an organic unity which precedes and alone makes possible the
conception of its members. In its abstract form this is just a pure
idea. It Is what Kant himself regards as the idea of a kingdom of
ends, and is a purely intellectual conception, which does not admit
of any deduction In the sense in which the concepts of the under-
standing were found to admit of one. It cannot be maintained
(at least Kant thinks it cannot) that our existence as self-con-
scious beings is inexplicable except on the admission that such
an idea is in fact actualized In our spatio-temporal experience.
Suppose, now, that in spite of this absence of deduction we
assume that this idea is actualized in experience and that some
particular state or community is an instance of It. If we do this we
are naturally entitled to draw inferences from it as a fact, and
maintain, for Instance, that the individual can have no rights
against the State because his relation to it Is admittedly of a
certain kind, e.g. that of mode to substance or member to body.
To do this is simply to commit the fallacy of false hypostatization
which Kant regards as the perpetual tendency of human reason
unless checked by criticism, and he would certainly have regarded
conclusions reached in this way as a particularly pernicious result
of muddled thinking. It Is peculiarly the perquisite of the less
reputable followers of Hegel. The view with which it must be
contrasted Is that of Rousseau (in his better moments), namely,
that the aim of political philosophy is to discover a form of associa-
tion In which both the organic unity of the whole and the reality
of the individual are preserved. Admittedly Rousseau does not
always hold this but transforms his 'general will' (which can be
discovered by analysis of the idea) into an actual entity or real
existent located in a general assembly, a piece of confusion which
has given rise to a good deal of disastrous theorizing by his suc-
cessors. But at least he had the merit of recognizing in principle
1 The idea provides a focus imaginarius for our empirical investigations.